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Congratulations to our 
2017 Fall Class! 
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FROM THE  

PERSONAL REPRESENTATIVE 

A 
s I write this message we have just finished 

celebrating the Fall Reunion and that had 

reminded me of the 

constant necessity of 

replacing cast members for the 

various degrees as well as the 

ancillary departments such as 

Sound, Lighting, Stage, 

Properties, Makeup, and 

Costumes.  If you are interested in 

participating in any of these 

domains contact the Secretary, Ill. 

Jeff Horton, 33°, who will help 

you get in contact with the 

appropriate Brother.   

Bob Richards, 32°, K.C.C.H. is 

the Director of the Work and if 

you are interested in part in one of 

the dramatic presentations contact 

him directly on 520-529-2465 

(home), 520-241-0438 (cell) or by email at rc-

richards@msn.com. 

A laser engraving machine was ordered and has arrived.  

We will now begin the work of producing bricks for the 

front of the building.  Several Brothers have volunteered to 

learn to use the machine and help in this massive project.  

We need to produce about three hundred fifty bricks with 

both names and requested emblems.  

Some other thoughts that I’d like to leave you with … 

*  I have noticed a steady increase in participation in this 

Valley since January and find this very heartening. 

*  Lynn Jager continues to need regular 

assistance in setting up for the Special 

Events rentals that support this 

Cathedral. 

*  A special thanks to the Tuesday Crew 

for their continuing effort to improve our 

facility. 

*  The Double-Eagle Awards should be 

completed by the end of the year. 

*  Thank you to Paul Nordstrom for his 

wise counsel and suggestions for the 

betterment of the Valley. 

Enjoy the Holidays and come back in the 

New Year with renewed vigor and 

enthusiasm for the improvement of the 

Rite. 

Fraternally, 

Ill Bro. Rex R. Hutchins, 33°, GC 

Personal Representative, Valley of Tucson 

 

 

•    IMPORTANT NOTICE    • 

Remember —  

you will be asked to show your  

current Dues Card when attending 

Scottish Rite meetings and events. 

•    WELCOME NEW BROTHERS    • 

Albert Motta, 32° 
Valley of Little Rock, Orient of Arkansas 

Steven Sarasky, 32° 
Valley of Knoxville, Orient of Tennessee 

Christopher Walker, 32° 
Valley of Alexandria, Orient of Virginia 
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 Tucson Scottish Rite 

2017-18 Events Schedule 

Check our website and Facebook page for updates and 

additional events ~ www.TucsonScottishRite.org 

Rite Words 
Orient of Arizona  ~  Valley of Tucson 

Articles appearing in this publication express only the private opinion 

or assertions of the writer and are not necessarily those of the Tucson 

Scottish Rite.  Submissions must be informative and relate to Masonry 

and/or be of general public interest.  When possible, photographs 

illustrating these articles should accompany the submission.  

The Rite Words is published four times annually, in March, June,  

September and December.  Deadline for submission of articles for the 

next publication is February 5, 2018. 

EDITOR 

SK Roderic L. Wagoner, Jr., 32°, KSA 

ASSISTANT EDITOR 

Ill Bro. Jeffrey R. Horton, 33° 

PHOTOGRAPHER 

Bro Joseph F. Leininger, 32°, KCCH 

Send articles, comments or suggestions  to: 

secretary@TucsonScottishRite.org 

Mail Change of Address To: 

 

P.O. Box 391—Tucson, AZ  85702-0391 

Scottish Rite Office Hours:  

MON — FRI ~  9:00am—3:00pm 

Office Phone:  520-622-8364 

Office Fax:  520-622-8660 

Illustrious Brother Eric Leibsohn, 33° is the Deputy of the Supreme 

Council of the Ancient and Accepted Scottish Rite of Freemasonry for 

the Southern Jurisdiction, U.S.A. in the Orient of Arizona. 

Illustrious Brother Rex R. Hutchins, 33°, G.·. C.·. is the Personal 

Representative of the Deputy of the Supreme Council in Arizona for 

the Valley of Tucson.  

Brother Robert G. Kille, 32°, KCCH is the Assistant Personal 

Representative of  the  Deputy of the Supreme Council in Arizona for 

the Valley of Tucson. 

12/14 Holiday Program — Open to the Public   

12/17 Arizona Commandery No. 1 Christmas 

Observance — Open to the Public 

1/25/18 Stated Meeting — Installation of  

Officers Open to the Public 

1/27 Robert Burns Supper — Open to the 

Public 

2/17 George Washington Celebration — 

Open to All Master Masons (Tentative)  

2/22 Stated Meeting — Country Hoe-Down 

Theme 

3/22 Stated Meeting — Ceremony of  

Remembrance and Renewal, KSA 

Knighting Ceremony 

4/26 Stated Meeting 

5/4-5 Spring Reunion 

5/24 May Stated Meeting — Birthday  

Celebration 

5/31-6/2 Grand Lodge Communication 

ON THE COVER: 

2017 Fall Class and Administrators 

Row 1 (L to R):  Marvin Hoffman, 33°; Ben Pronneke, 33°; Eric 

Liebsohn, 33°; Steve Dilda (PHX); Sid Leluan, 32°, KCCH 

Row 2 (L to R):  Chase Gordon (PHX), William Gordon (PHX), 

Gregory H. Johnson (TUS), Chandler Gordon (PHX)  

Row 3 (L to R):  James M. Guy (TUS); Robert R. Langner II 

(TUS); Marcel Mattle (TUS); Don W Young (TUS) 

mailto:patchley@TucsonScottishRite.org
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We still only have three members working the Tuesday 

Crew.  There are many small items that need to be 

addressed form burnt out lights, wall hangings, and touch 

up paint issues. 

Dues payments have been coming in at a steady pace but 

I haven’t been overwhelmed with them as of yet.  The 

2018 Dues card are here and I make sure they are in the 

mail the same day I receive the payment.  If you are in 

need of assistance with your dues please let me know, 

there are programs from the Supreme Council that can 

help. 

I look forward to seeing everyone at all our upcoming 

events. 

Ill. Bro. Jeff Horton, 33° 

General Secretary 

FROM THE  

GENERAL SECRETARY 

G 
etting back 

in the groove 

of being your 

Secretary has 

been a bit of a challenge.  

Although I am familiar 

with the workings of the 

Scottish Rite and Supreme 

Council, there is always 

something new to be 

brought to my attention.  

There are many forms 

used to conduct business in the office and I have had to 

ask the support staff at the Supreme Council for 

assistance. 

One of our big changes will be to our Stated Meeting 

Dinners.  Beginning in October, the meals will be made in 

our kitchen by the ladies of Desert Star Chapter No. 54 

Eastern Star.  Those who know Pam’s cooking can attest 

to the quality of meal we will be served.  Don’t forget to 

call in for dinner; reservations are needed if you intend to 

eat with us.  The Stated Meetings for November and 

December are the 2nd Thursday of the month due to the 

Holiday Season;  those dates are Nov. 9th and Dec. 14th. 

We still need volunteers to help us out with Special 

Events.  Again, it’s not hard work but takes some of your 

time.  Most of your activity will be monitoring the halls 

and insuring that our visitors don’t wander into areas 

where they don’t belong.  Lynn can give you a schedule of 

all the upcoming events so you will be able to decide 

when you can help. 

We also need volunteers to set the Red Room up for our 

Stated Meetings.  With all the Special Events happening in 

the building there are times when we have to return the 

sideline chairs and officer stations back to their proper 

place for the meetings.  We may even have to tear it down 

to accommodate the next event.  These events are 

important as they provide additional income to support our 

beautiful building. 
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 ADVERTISE IN THE RITE WORDS 

Rates for 1 year (4 issues): 

Full Page $200 Half Page $100 

Quarter Page $50 Business Card $ 20 

Call our Office for details—520-622-8364- 

FROM THE DEPUTY OF THE  

SUPREME COUNCIL 

A 
t the last Stated 

Meeting, I talked about 

how the strength of this 

organization is derived 

from the individual and collective 

efforts of the entire membership.  

There is diversity among us in terms 

of our family backgrounds, our 

places of worship, our political 

leanings and so much more.  More 

important is what brings us together 

are the principals we subscribe to 

with our family values, belief in God, 

and patriotism towards our country.  

Freemasonry is a place where we put 

our differences aside and bond 

together with respect for our fellow 

brethren.  This is the very core of our fraternity. 

This month we recognized our new red hats and white hats 

with these distinct honors.  These men are truly deserving 

of the honors they have earned through devotion to the 

craft. The fact of the matter is there are also many others 

that are deserving as well.  As you know the Supreme 

statues determine the total number of honors awarded 

based on prescribed guidelines.  I am hopeful that this does 

not discourage others who are equally as qualified and I am 

confident that with continued dedication, your day will 

come as well.  

On the subject of reunions – this is a special time in our 

Valleys to come together and present the 4th thru 32nd 

degrees.  I know this to be a very meaningful experience to 

all the new candidates.  A lot of 

effort goes into putting our reunions 

together; many people work tirelessly 

including the PR, the Director of the 

Works, lighting, sound, wardrobe, 

props, make-up, all the cast members 

and degree directors, etc. 

We owe it to all these hard working 

brothers and these new candidates to 

come out and support them and 

engage with them.  The degree work 

that I have observed in Tucson is 

excellent but sadly, the attendance is 

lacking and hurts the overall 

experience for the candidates.  

Tucson is a Valley of over 800 

members and it is very disheartening 

when there are less than 10 on the sidelines.  We can all do 

much better in our attendance but more important is to take 

the time and speak with each other one on one to 

encourage the new brothers to participate.  This is the only 

way the Valley can grow.  

I want to end on a positive note and thank each and every 

one of you for the great work you are doing in the Valley 

of Tucson! 

IllBro. Erik Liebsohn, 33° 

Deputy of the Supreme Council for Arizona 
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several times’, and a close second was, ‘The way down 

is the way up’.  These phrases seem to have no 

connection to each other, however, down the Rabbit 

Hole I found plenty of similarities and connections, not 

only to themselves, but back to my understanding of the 

playing cards and the Tarot as well. The subject of 

making all the connections to and from these other 

frustrations is regrettably too large as to be appropriate in 

this small effort, so we’ll just have to dig up those dogs 

another day.  

According to William Benham, in his book Playing 

Cards : History of the Pack and Explanations of its Many 

Secrets...  

“What can be told for certain is that the earliest Tarot 

deck known in Europe was the Venetian Pack.  It was 

produced in Lombardy around the year 1320 and 

consisted of four suits of ten cards with four court cards 

per suit.  It also included the twenty-two trump cards 

which in modern Tarot are known as the Major Arcana.  

This early European deck is the same as the modern 

Tarot in setup, and many of the original symbols remain 

the same in modern decks, 

although the interpretation 

and placement of these 

symbols / cards has 

changed over time.  

The law of evolution 

suggests that the 

simplified four-suit pack, 

prevalent all over Europe 

for six centuries, was 

evolved from a more 

complicated and less 

convenient pack.  It seems 

probable that the earliest 

European cards were the 

more cumbrous, 

complicated, 

overcrowded, monstrous tarot packs, and that the smaller 

and simpler and less costly packs of four suits were a 

later improvement.”  

While this observation may make sense ‘if ’ his 

suggestive assumptions are correct.   However, it could 

 THE SUICIDE KING 

M 
y papers 

have 

always 

come 

from a frustration, an un-

ease or nagging of sorts, 

by some word or phrase 

that sticks in my craw and 

won’t let go.  This, in 

some ways keeps me 

attentive to things and 

thoughts related to the 

word or phrase which 

might relieve me... of my 

un-ease.  

I’ll give you an example; I wanted to write a paper dealing 

somewhat with the possible origins and history of playing 

cards as relates to Tarot cards.  So, I did what we all do, I 

put a toe into the preverbal mother of all rabbit holes,, 

Google, and got sucked in.  What I noticed first, was that 

the majority of images were of playing cards with links to 

purchase; a few clicks later I’m searching for playing 

cards which may support a closer look at Tarot symbolism 

and cards through history.  

Now this Google hunting for rabbits sounds like what we 

all do, however, I actually bought a few different packs of 

cards online so that I could hold and examine them.  

Now it makes no difference if the physical cards 

themselves help me or not, as the real benefits, the 

©MAGIC© - came from the positive action of purchasing 

the cards.  I was attentive (I recognized), another avenue 

of attack at my un-ease and took action.  This action or 

reaction from your attentive state, builds on itself until 

you’ve relieved the un-ease.  Or, as in most cases absent 

this recognition, the earlier message that had stuck in your 

craw loses it’s power, it’s ability to create a right action 

towards relief of same.  Eventually, and at some point 

you’ll mostly forget all about ‘it’.  

The Rabbit Hole has no mercy, down it I found several 

other frustrations intermingling with my purpose of 

staying focused on playing cards and the Tarot.  The 

biggest intermingler was the phrase or words, ‘three, 
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  order to keep this attempt at an overlayment and 

interpretation short; a corresponding limitation as such, 

has also been placed in kind on the Tarot cards and their 

corresponding symbolism.  

To help solve the dilemma of which Tarot card or cards 

should be taken together with the King of Hearts, we 

have to decide which King of Hearts we are to examine.  

There exists two Anglo versions of the King of Hearts, 

one with the King holding an axe next to or embedded 

into the head, and the other with the King holding a 

sword embedded within the head. (The Suicide King)  

I propose, for the purposes of this small effort that we 

map both Kings to the Tarot for reasons that will become 

clear as we explore how it is that the Tarot cards and 

their corresponding symbolism are interpreted.  

So how do we figure out which card or cards of the Tarot 

belong to the King of Hearts for each version? This is 

where the Magic comes in my Brothers.  

I have need of a way to pick the card or cards for this 

short attempt; this problem vexes me, it sticks in my 

craw you might say.  And then it starts happening.  The 

equally be that what we know as the Minor Arcana (the 

lower  56 cards), may have been another version of the 

same or similar information contained  in the Major 

Arcana but with numbers, levels and suits as powers, or 

qualities acting as the medium of symbolic transfer.  An 

owner, collector or initiate of both systems may have kept 

them together and accidently or intentionally created the 

78 card deck we know today.  Just as probable, eh?  

It is alleged that the oldest surviving pack of Anglo related 

playing cards were created from an eclectic array of cards 

collected from around the world.  The Marechal pack 

dating to 1567 is the pack I refer too.  The Jokers as far as 

anyone knows for certain were added to the deck of 

playing cards in the 1860’s to facilitate some new rules for 

American Euchre players who made up some new rules to 

their beloved game.  

If my suspicions are correct and the original playing card 

deck is representative of another esoteric system 

representing the Universe, the Jokers would need to be 

present to fulfill the system.  Their disappearance could be 

attributed to some of the same factors that are said to have 

effected the evolution of the simplified playing card pack.  

Perhaps more on this system in another paper to come.  

Now from this French playing card pack, which is either 

the Minor Arcana without the Knights, or this other 

system I alluded to without the Jokers, comes our present 

day English or Anglo playing cards.  It should be noted 

that through the hundreds of years of their production, 

they changed but little until recently.  So if indeed the 

Major Arcana (As Above) and the playing card deck (So 

Below), reveal or conceal similar knowledge, some type 

of overlayment or mapping of ideas should be possible.  

I do not propose to undertake such a large effort here my 

Brothers, as this is just a short attempt to stimulate your 

own efforts along the lines of symbol interpretation and 

the seeking of Right action.  So... up from the depths of 

the Google rabbit hole I pull out of my hat for your 

enjoyment... The Suicide King.  

We’re going to examine the King of Hearts, AKA The 

Suicide King, as it has some special mentions to it’s credit 

that push it to the front for the purposes of our revelations 

(symbolic interpretation within a system), herein.  As I 

have now limited the playing cards down to one card in 
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Well.., you might also ask, why it is that only the King of 

Hearts has four hands instead of two (newer mirrored 

versions), or why his arm bands at the cuff are dis-

similar, or why he looks to his right and not the left, or 

why didn’t the lapel design change more with time?... 

etc.  

Ok, Ok, I know you want to get on with the 

interpretation, but first, let’s examine or at least take into 

consideration the whole of the card, the general 

characteristics of the card you might say.  The first thing 

to notice is that the court cards have no numerology.  

Their status or position can be said to be a paternal 

hierarchy of a higher order indicated by the crown.  This 

position is above or before the numbered cards, but not 

past or out of reach of 

the influence of the 

suit, color or qualities 

of the lower cards as 

these develop out of the 

King himself.  

The King wears the 

crown to either indicate 

an ability or aspect of 

communion with the 

divine (super 

consciousness), or to 

indicate an order of 

divinity itself.   Father , 

Son, Holy Ghost or 

Kether, Chokmah and 

Binah, or Mercury, 

Sulphur and Salt for example.  

So if we are to peg the King of Hearts with the axe or 

embedded sword to a Tarot card or cards of the Major 

Arcana we need to look further into the symbolism of the 

card for meaning and correlation.  

Let’s not get too excited about the mustache as it may 

have no intended symbolical meaning at all and even if it 

did, it is always possible that someone with or without 

the knowledge of the symbolism could have changed the 

card or cards to suit his own insights, bias or ignorance.  

 

constant feeling that if I did ‘this’, it might help, then I do 

that little bit in hopes, and then I get the feeling again, that 

if I did this....  

So I do those little things along the lines of my attention 

and un-ease again and again, and then, as if by Magic... 

I’m reading one of those books I thought might help, and 

low and behold, I find the two Tarot cards that will serve 

us in our example of the King of Hearts, both axe and 

embedded sword.  

I swear, it seemed I took a shortcut past having to figure 

out the full system of the Tarot overlayment to come up 

with the matching card to card correspondence I needed 

for the Kings.  

I apologize here, as we have not covered a lot of ground 

necessary to start this 

discussion.  

We have left out the 

explanation of the 

possibility of the original 

symbolic meaning of the 

cards being changed or 

corrupted by the printing 

process and/or personal 

bias or insight.  That is, 

how did an axe become 

an embedded sword? Or 

for that matter why did 

he lose, gain and then 

lose his mustache again 

over the centuries.  

It is said that all four of the original Kings in use at the 

time of printing blocks had mustaches.  However, that due 

to an impression block failure at the printer house the 

King of Hearts lost his mustache.  Still this would not 

explain why only two of the Jacks sport mustaches.  A 

significance of doubling from one to two through the 

Queen might be suggested, eh?  

Therefore, it may be that the mustache all along was not 

present and there is no mistake.  Or it was present at the 

inception of the first pack which is unknown to us.  Our 

oldest surviving cards show the King of Hearts without a 

mustache and then just a 120 years later he gets back his 

mustache, only to lose it again another100 years later.  
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Not to get sidetracked, but what could possibly be the 

difference between having a mustache or not?  

The first thing that comes to my mind is the focus 

upon the mouth which in turn should give rise to an 

emphasis on the Voice or Word and that which 

receives it, our outer and inner ears of reception to 

which the illustration of Matthew 13:9 refers.  There 

is also an Alchemical symbol which closely resembles 

the arch of a mustache: that of the waning half moon 

cup shape placed above and/or over another quality.  

Given the Moon is associated with intuition and 

reception we have another reference to Matthew 13:9. 

Of course if all the Kings had mustaches, we could 

only assume a similar or non-meaning.  But should we 

not also take into consideration that the head of the 

King of Hearts is always looking to the right? Or, that 

the axe in earlier cards is only pointed to the head not 

embedded into the plane or sphere of the head? By 

embedded I mean that the axe or sword enters the 

plane of the head but does not exit the other side 

Now let’s get back to the limits of this short attempt 

and concentrate on the subject at hand.  That is, which 

Tarot cards in my opinion, would correspond to the 

symbolism of an axe and which card to the symbolism 

of the embedded sword.  

The Hierophant and The Lovers of the Major Arcana 

in my opinion get us to a possible axe and embedded 

sword overlayment.  One by way of number, and the 

other by way of its associated Hebrew letter.  On the 

whole, both cards symbolize an aspect of deity, one 

with an earthbound crown the other by Angelic 

association.  Also, you might find this interesting.  

Take a quick look at the Hebrew letters at the lower 

right of the Tarot cards. Don’t they look a lot like an 

axe and a sword?  

In the reading of Tarot cards, each card contains not 

only it’s own symbolism but also that of the card 

directly before and after.  There are also multiple 

corresponding cards that add to the interpretation 

depending on position, pattern, number, letter and 

word association: we will thus have to limit our 

commentary in this regard if we are to keep this 

exercise short.  

It should be noted here as well, that our journey in life 

and learning somewhat correspond to these same 

linear and extrapolated directions of interpretation.  

For instance, if we were to count the Tarot cards from 

The Fool to The Hierophant we would count to 6, 

giving The Lovers the number 7.  Where have I seen 

these numbers before?  

“But time will not permit: all is uneven, and every 

thing is left at six and seven.” William Shakespeare  

And so it is that even in this short attempt, a previous 

paper “Sixes and Sevens”, and it’s import is present 

and effecting what is now being proffered.  

It should surprise no one that we should see similar 

concepts described or alluded to in other religions.  In 

researching the root or etymology of the word axe I 

came across Ganesha.  Ganesha is one of Hinduism’s 

most worshipped deities.  He is the god of wisdom 

and he helps people to overcome obstacles.  Ganesha 

has an elephant head and four arms, and he holds the 

whole universe within his enormous stomach.  In one 

hand, he holds an axe that is used to sever the 

follower’s ties to the material world.  This same 

meaning is hidden in the quote by William 

Shakespeare above, and may give some credence to 

the fact that the King of Hearts is the only modern 

court card that has four hands.  

You might also 

like to notice that 

Ganesha is 

holding a 

throwing axe very 

similar to the 

King of Hearts.  

The question is... 

why a throwing 

axe?  
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In Central Europe, throwing axes made entirely of iron 

were used in the late Middle Ages.  The handle was 

usually 10 to 12 inches long and ended in a point.  The 

main purpose of the axe was to fly through space, to 

cover a distance or gap with a forceful intent of reception 

from one side to the other.  According to Paul Foster 

Case, The Hierophant is the “bridge-maker” who 

provides a connecting 

link between the space 

of our outer experience 

to the space of interior 

illumination by use of 

the organs of inner 

hearing.  

In my opinion, The 

Lovers map to the King 

of Hearts embedded 

sword version by its 

association with the 

Hebrew letter Zain, 

which also has the 

value of ‘7’ and means 

sword or weapon.  The 

letter has the sense of 

smell attributed to it in the Book of Formation.  

Basically, a sense of discernment or keen perception is 

meant by the sword symbolism.  The sword is embedded 

into the head to emphasize the plane on which the 

symbolism is to be applied.  

It is not my fault that what gets thrown down next is a 

hard bone to chew, with its sweet marrow buried just 

below in a manner as such, that only those with fortitude 

may have hopes of devouring.  

The Lovers card at it’s core represents the three modes of 

consciousness under which we ourselves as personalities 

operate.  I will for this short exercise try to whittle down 

the overall symbolism of the card to at least get you a 

taste of the marrow contained.  

Frankly, some of this symbolism and interpretation is 

above my pay grade so I have borrowed heavily from, 

“The Tarot” by Paul Foster Case - Key 6: The Lovers.  

Basically, in order to receive guidance from the super 

conscious, your self-conscious intellect must perceive 

the true relation among the three modes of 

consciousness.  (super consciousness, sub consciousness 

and self-consciousness)  

In practical psychology the lesson of the picture in the 

Tarot card is plain.  The woman (sub-consciousness), 

looks toward the Angel (super consciousness), the man 

(self-consciousness), looks towards the woman.  The 

self-conscious intellectual mind, although it is the 

determining factor in personal consciousness, does not 

become directly aware of super consciousness.  This 

basic law of mental development or harmony depends 

on the discriminative exercise of the male self-conscious 

powers.  

Discrimination, then, is the key to the establishment of 

happy co-operation between the two modes of personal 

consciousness.  The burden falls on the male self-

consciousness, because it is the framer of suggestion 

effecting the law of receptivity or guidance from the 

super consciousness as well as it’s destruction or 

opposite of that which was framed.  That’s what is 

meant by a double edged sword, a sword which can cut 

both ways, one side helpful - the other, not so much.  

This subject of suggestion has been on my radar for a 

long time and I find it intermixed at all levels of the 

Mysteries to which I am familiar.  Mr. Case ends his 

explanation of Key 6: The Lovers, with some very good 

direction in regard to framing suggestive thought.  

“All that is necessary is to formulate suggestions 

embodying the idea that sub consciousness can, and 

does, receive the influence from above, that it can, and 

does, reflect that influence to self-consciousness.  Frame 

suggestions like these in words of your own.  Study the 

picture, and find words to express its meaning in a 

formula of auto-suggestion.  Your own words are best, 

and have the most power.  You will be amazed and 

delighted with the result.” 

A final thought; is it possible that, just as the Tarot cards 

have evolved to more accurately portray a system of 

esoteric knowledge, some greater scheme is at work 

  (Continued page 17)
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O 
ur Fall Reunion is now a wrap.  All of the 

degree teams did very good work and their 

bodies and directors should be very happy 

with the results.  I would like to acknowledge 

the Degree Teams and Directors here and thank them for 

their hard work and attention to detail. 

4° - Secret Master 

Northern Arizona Scottish Rite Club 

Degree Director ~ Richard G. McNeill, 33° 

6° - Confidential Secretary 

Marion McDaniel Lodge No. 56 

Degree Director ~ Gilbert A. Schlierer, 32°, K.C.C.H. 

7° - Provost and Judge 

Northern Arizona Scottish Rite Club 

Degree Director ~ Donald S. Donham, 33° 

11° - Elu of the Twelve 
Northern Arizona Scottish Rite Club 

Degree Director ~ Anthony M. Jacovino, Jr., 32° 

13° - Royal Arch of Solomon 

Cochise County Scottish Rite Club 

Degree Director ~ Mario A. Jones, 32º 

14° - Perfect Elu 

Northern Arizona Scottish Rite Club 

Degree Director ~ Trevor J. Gillespie, 32°, K.C.C.H. 

I also want to thank Sidney J. Leluan, III, 32° K.C.C.H. for 

his assistance and kind counsel! 

Bro Robert C. Richards, 32° KCCH 

Director of the Work 

 

18º—Knight of the Rose Croix 

Northern Arizona Scottish Rite Club 

Degree Director ~ John G. Kains, 32° 

28° - Knight Commander  of the Temple 

Tucson Knights of St. Andrew 

Degree Director ~ Roderic L. Wagoner, 32°, K.S.A. 

30° - Knight Kadosh or Knight of the White and Black Eagle 

Northern Arizona Scottish Rite Club 

Degree Director ~ Earl L. Wunder, 33º 

31° - Inspector Inquisitor 

Cochise County Scottish Rite Club 

Degree Director ~ Kasey L. Vall, 32º 

32º - Sublime Prince of the Royal Secret 

Tucson 

Degree Director ~ Kenneth W. Smith, 33º 

 

THANK YOU DEGREE TEAMS AND DIRECTORS! 

NEW  SODA  MACHINE 

A 
s far back as anyone can remember, if you 

needed some refreshment during or after 

the labor, you would need to plan and pack 

it in with you.  Not anymore!  We’ve 

installed a soda machine on the ground floor near the 

entrance to Atchley hall, dispensing Coke and Pepsi 

products for $1 per can.  All proceeds go to aid the 

Scottish Rite.  There is also a recycling can handy for 

your empty cans that we are donating to the Order of the 

Amaranth for Diabetes Research.  So it becomes a 

Win—Win—Win:  YOU now have a source of 

refreshment, the Scottish Rite benefits from your 

patronage and the Amaranth helps others with the 

residual aluminum cans.  Enjoy, Brothers! 
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ROBERT BURNS, A FREEMASON 

"Gie Me the Master's Apron" 

T 
he very mention of the name "Robert Burns" 

brings to mind images of red roses, starry-

eyed lovers, Tam-O'-Shanter and the Cutty 

Sark, and the glens of bonnie Scotland. And 

while these images describe Scotland's "ploughman poet" 

to some extent, There is another side of Burns that is not 

as well known: Burns the radical--Burns, the supporter of 

the French Revolution--Burns, the critic of Religious 

hypocrisy and Puritanism--Burns, the Freemason.  

While this image may not be as comfortable with many as 

the love-struck yeoman bard is, Burns echoed the 

sentiments of many of 

his day, calling for 

"liberty, fraternity and 

equality", and speaking 

out against the excesses 

of the secular, as well as 

religious establishment. 

Most certainly, Burns's 

commitment to the ideals 

of the Enlightenment 

came from his 

membership in the 

Masonic Lodge, much 

praised and damned for it's equality, both in political and 

religious matters, among its members. But besides these 

lofty ideals, the lodge also appealed to Burns for other 

reasons; the camaraderie and spirit of brotherhood that 

prevailed in the lodge room and the charity towards the 

widow and orphan. According to William L. Fox in "The 

Near Miss of Robert Burns", "He found in the experience 

[of being a Freemason] something unlike the political and 

religious institutions that had kept his father in a state of 

perpetual frustration"(p.7). For Burns, Freemasonry was 

one of the cures for his society's numerous social ills. 

But before examining Burns' Masonic career, let me first 

present a very short general history of his life. Born on 

25th January 1759, in the parish of Alloway, Ayrshire, 

Burns was the eldest of seven children to William 

Burness and Agnes Brown (or Broun). Well educated 

in a variety of subjects, from Scottish history and 

folklore to literature, Burns was forced to assist his 

father in working on the family farm, and took over at 

25 when his father died in 1784 (McLeod, p. 162; 

Boot). 

By 28, Burns was beginning to be well known in his 

literary career; In 1786 he published "Poems: Chiefly 

in Scottish Dialect", which was expanded in 1787 and 

again in 1793 (Ibid.). Beginning in 1786, Burns would 

spend much time in Edinburgh among the elite and 

intellectuals of Scottish society, although Burns felt 

that they were only patronizing him because his soul 

of literary genius lied 

within the body of a 

country bumpkin. He 

returned to Ayrshire 

and unsuccessfully 

tried farming; in 1791 

he became an 

exciseman, or customs 

agent, and joined the 

local yeomanry unit, 

the Dumfriesshire 

Volunteers. However, 

the physical and mental 

toll of his hard life, plus 

growing financial burdens, weakened him, and in 

1796, Burns died of rheumatic heart disease, caused 

by his lack of a healthy diet in his younger years (Fox, 

p.7, McLeod, p.171). 

However, physical and financial matters were not the 

only things that troubled Robert; The Kirk of Scotland 

(The Presbyterian Church) and it's opposition to his 

lifestyle was another. In particular, Burns' sexual 

escapades caused much hostility between him and the 

church. Burns fathered a number of illegitimate 

children, including one by his future wife, Jean 

Armour, the daughter of a Master Mason. Burns 

wanted to marry Jean; her father refused and Burns 

and Jean appeared for penance in church to "receive 
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public reproof for the sin of fornication"(Dachies, 

p.36; Boot; McLeod, p.165). Burns would continue 

his rampant sexual activities right up until several 

years before his death. He never stopped his literary 

war against Scottish Calvinism, and lampooned it in a 

number of poems, including "Holy Willie's Prayer", 

"The Holy Fair", and others. 

Besides his rather libertine actions with women, 

Burns was also a political radical, and a rather strange 

mix at that. From reading Scottish history, Burns 

became an ardent nationalist, writing many romantic 

ballads about Scottish attempts to secure their 

independence from the English, from Robert the 

Bruce to Bonny Prince Charlie. This can be seen in 

poems like "Scots wha Hae", "Charlie is My Darling", 

"The White Cockade", and many others. 

Burns combined his Jacobite sympathies of the past 

with Jacobin politics of the present. He vocally 

supported the French and American Revolutions, 

which aroused suspicion of his loyalties, especially 

when in the service of His Majesty's government as an 

exciseman, although Burns did recant his French 

tendencies when Britain and France went to war in 

1792 (Dachies, p.99). And while Burns may have 

been inspired by the French Revolution, his 

involvement in Freemasonry certainly played a large 

part in his opinions in favour of both secular and 

religious equity.  

Freemasonry was very popular in Protestant Europe 

during Burns' time, especially in the British Isles, 

where the first Grand Lodge was formed in London 

on 24th June 1717. Scotland's connections with 

Freemasonry go even farther back, but to use an old 

cliché, "that's another story". Freemasonry inspired 

the revolutionary efforts of George Washington, 

Benjamin Franklin, Paul Revere, Joseph Warren, and 

the Marquis de Lafayette, who would fight not only in 

the American Revolution, but in the French 

Revolution as well. In England, while Freemasonry 

tended to be part of the status quo of the gentry, it still 

tolerated different religious beliefs, even though the 

government and the state church did not. Jews, 

Roman Catholics and Dissenter Protestants were all 

admitted, even though members of these same 

religious groups could not hold political office under 

the Test Act, which required all office holders to be 

members of the Anglican Church (McLeod, p. 150). 

The Reverend James Anderson, a Presbyterian 

Minister, wrote a new Book of Constitutions for the 

UGLE in 1721, while he was living in London, and 

would be excluded from all other aspects of English 

political and religious life due to his church 

membership. Yet Anderson's Constitutions are the 

cornerstone for Masonic bodies the world over 

(McLeod, 150-51); In 1729, the United Grand Lodge 

of England elected the Duke of Norfolk, a Roman 

Catholic as the Grand Master-Two clear examples of 

Freemasonry's ecumenicalism in an age that still knew 

the bitter sting of religious intolerance and bigotry. 

ROBERT BURNS' MASONIC HISTORY 

Robert Burns was initiated an Entered Apprentice in 

Lodge St. David, Tarbolton on 4 July (ironic date) 

1781, at the age of 23. His initiation fee was 12s 6d, 

and paid on the same date. Like many other times in 

his life, Burns came into the lodge amidst a 

controversy. Originally, there had been only one lodge 

in Tarbolton, chartered in 1771 from the Kilwinning 

Lodge, which is said to be the oldest lodges in the 

world (again, another story worth telling, yet for 

another time). 

In 1773, a group broke away from the lodge, forming 

Lodge St. David No. 174, and the original lodge 

became St. James Tarbolton Kilwinning No. 178, only 

to be reunited in 1781, 9 days before Burns' first 

degree. However, while St. James was clearly the 

older of the two lodges, St. David's name was used, 

and the seeds were sown for further dissension. Burns 

in the meantime was passed to the degree of 

Fellowcraft, and raised to the degree of Master Mason 

on 1st October 1781. The Lodge record book, 

according to James Mackay's "Burns" reads as 

follows: 
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Robert Burns in Lochly was passed and raised, Henry 

Cowan (ironic name!) being Master, James Humphrey 

Senr. Warden, and Alexr. Smith Junr. Do., Robt. 

Woodrow Secy. and James Manson Treasurer, and 

John Tannock Taylor and others of the brethren being 

present"(119). 

Manson and Woodrow would later take the regalia of 

St. James's lodge from the charter chest (containing 

the minute-books, archives and other belongings) 

stored at John Richard's Inn (Richard was a Steward 

of Lodge St. David) after tricking Richard into a false 

errand with a couple of "gills" of punch. While 

originally ordered to return the regalia and other items 

by the Grand Lodge, it was eventually ruled that since 

the union of the 2 lodges were voluntary, then the 

separation was as well. The St. James lodge met again 

as a separate body on 17 June 1782. (Mackay, 119-

120). 

Burns went with Lodge St. James, and on 27 July 

1784, he was elected "Depute Master" of the lodge at 

the ripe young age of 25. Sir John Witefoord was the 

Worshipful Master of the lodge, but it was somewhat 

of an honorary position, and the Depute Master in 

reality was in charge. Burns was faithful to the lodge, 

attending regularly and 3 minutes were in his 

handwriting; 29 minutes were signed by him and also 

show when he changed his name; originally, his father 

spelled the last name "Burness"; before 1786, Robert 

spelled it the same way. On 1 March 1786, Robert's 

brother Gilbert received his 2nd and 3rd degrees; both 

Gilbert and Robert signed their last names as 

"Burns"(Mackay, p.121). 

1786 was not a happy year for Robert financially or 

emotionally; Denied his love Jean, Burns had sought 

comfort with Mary Campbell (the famous "Highland 

Mary"), who reportedly bore Burns a child and died 

later that year from Typhus. Burns, in grief over the 

loss of two women, as well as facing child support 

payments for Jean's unborn child, decided to flee to 

Jamaica to avoid grief and an angry father (and 

brother!). Tradition says that Burns recited his 

"Farewell to the Brethren of St. James Lodge, 

Tarbolton" on the night of 23rd June, at the stated 

meeting of the lodge, in anticipation of his voyage to 

the West Indies. 

However, Burns decided to stay in Scotland when in 

July 1786, his Kilmarnock edition of poems was 

published, by a brother Freemason, and 350 brethren 

of St.John's Lodge, Kilmarnock, subscribed to a copy. 

In October he was made an honorary member of 

Lodge 

Kilmarnock 

Kilwinning St. 

John, and 

wrote 

"Masonic 

Song" in 

honour of the 

lodge and its 

Worshipful 

Master, Major 

William 

Parker 

(McLeod, 

p.169). 

Burns' rise in 

popularity for 

his poems also 

contributed to his rise in Freemasonry. At a meeting 

of Lodge St. Andrew in Edinburgh in 1787, at which 

the Grand Master and Grand Lodge of Scotland was 

present, Burns was toasted by the Worshipful Grand 

Master, Most Worshipful Brother Francis Chateris, 

with the words "Caledonia and Caledonia's bard, Bro. 

Robt. Burns", which was met with a terrific response 

from the brethren. Burns was completely taken aback, 

and though trembling, returned the toast of the Grand 

Master, to response of 'Very Well Indeed' from some 

of the officers of the Grand Line (McLeod, p. 169). In 

February 1787, Burns was made the Poet Laureate of 

Lodge Canongate Kilwinning No. 2, Edinburgh. 

Wallace McLeod, in his essay "Robert Burns", quotes 

the minute book, which states: 
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The Right Worshipful Master, having observed that 

Brother Burns was present in the lodge, who is well 

known as a great poetic writer, and for a late 

publication of his works, which have been universally 

commended, submitted that he should be assumed a 

[honorary] member of this lodge, which was 

unanimously agreed to, and he was assumed 

accordingly (McLeod, pp.169-171, Mackay, pp. 273-

274). 

Tradition has it the Burns was installed as Poet 

Laureate at the March meeting of the lodge (as many 

paintings show), but lodge records disprove this, 

although some maintain that faulty records and 

Robert's modesty are responsible for it being left out 

of the lodge minutes and Robert's letters; Mackay 

doubts that Burns would have purposely left out such 

a high accolade to his work as a poet (McLeod, p.170, 

Mackay, p.274). When the first Edinburgh Edition of 

his poems was released in April 1787, and again, 

many subscribers were members of Canongate, 

including the publisher, printer and artist who 

supplied the frontispiece for the edition. Like his 

Kilmarnock edition, Freemasons assisted their brother 

and ultimately gave the world the gift of Burns' 

poetry. 

Burns was exalted a companion in the Holy Royal 

Arch Degree in May 1787 at St. Ebbe's Lodge, 

Eyemouth. The companions unanimously agreed to 

admit Burns without paying the necessary fees, as 

they were greatly honoured to have such a great poet 

and man like Burns as part of their chapter (Mackay, 

p.311). When Burns moved to Dumfries, he joined 

Lodge St. Andrew on St. John's Day, 1788, and once 

again, showed a great enthusiasm for his lodge. In 

1792, he was elected Senior Warden and served a one

-year term. This was the last Masonic office he held 

before his death in 1796. He was 37 years old. 

ROBERT BURNS MASONIC INFLUENCES 

Freemasonry's influence on Burns' poetry is quite 

visible. Besides the aforementioned works which 

specifically deal with the craft, a number of poems 

have a strong dose of Masonic philosophy and ideals 

in them. Fox mentions the poem "Libel Summons", 

which finds two brothers in a court docket, one for 

hypocrisy and lying, the other for the neglect of his 

duties. With these two brothers for examples, Burns 

reminds any brother reading the work that the 

Masonic ideals of brotherly love, relief and truth do 

not stop at the lodge-hall door, but should be shown to 

any person, regardless of Masonic affiliation (Fox, 

P.10). 

Masonic ideals can also be seen in "A Man's a Man 

for a' that", in which Burns speaks of a day when 

"man to man the warld o'er, shall brothers be for a' 

that!" Certainly the lodge inspired Burns in his call for 

the rights of man; Marie Roberts, in "Burns and the 

Masonic Enlightenment" states that Freemasonry not 

only spoke out for the ideals of "liberty, fraternity, 

equality", but also was responsible for the creation of 

nationalistic feelings and fervour, as a number of 

Freemasons played prominent roles in the American 

and French Revolutions. While Freemasonry did not 

produce the same feelings per se in Scotland, "it did 

help mobilise cultural nationalism in generating a 

since of national identity by supporting literary figures 

such as Burns" (p. 332). By supporting his works, 

Freemasons encouraged Burns in writing poetry in the 

Scottish vernacular, and kept him in constant contact 

with his cultural roots (Roberts, p. 337). 

And yet a third influence might be seem with Burns' 

works dealing with Calvinism and the Kirk of 

Scotland. Burns had always been on the side of liberal 

thinking within the Kirk, and detested the "Auld 

Lichts" or "Old Light" Presbyterianism with it's 

conservative and puritanical outlook on life. While 

English and Scottish Freemasonry has always denied 

the Freemasonry is not a religion, and that good 

masons should also be good church-goers, certainly 

many conservatives in the Kirk viewed the lodge, with 

its ideas of a non-denominational deity and respecting 

the rights of all humans to worship their God as they 

saw fit as a danger to their established religion 

(Roberts, p. 333). For Burns, Masonry was everything 
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that the Kirk was not. 

His Masonic poems show his great love and 

admiration for the craft and it's ideals, although he did 

hold his brothers to a high standard that some might 

argue that he did not keep himself. But whatever your 

opinions of Burns' passions, one must argue that 

Burns had the good of the fraternity in his heart. one 

matter that deeply troubled him was the use of the 

Lodge treasury for personal loans by the members. 

Burns viewed the monies not for the members 

personal use, but for times of "distress" or "old age"; 

coming to the relief of a brother was far more 

important than personal whims, which is no surprise, 

given Burns' childhood and ever-changing financial 

situation (Fox, p.9). 

From what we have heard, there is no doubt that 

Burns had a very rough life. Burns found no comfort 

for his woes in the church or his society, but 

Freemasonry remained one of the most important 

aspects of his life. Even during the time when all 

others had abandoned and condemned him, the lodge 

still welcomed him as a brother, and he never forgot 

it. The "Farewell" to his brothers as St. James Lodge 

expresses a very sincere sadness in leaving Scotland 

and his brothers for Jamaica, and many have 

speculated that the support of his lodge brothers 

encouraged him to stay and produce some of his 

greatest works. Freemasonry provided Burns with an 

"alternative" form of patronage for his works free 

from aristocratic influence and restrictions imposed 

by the patron on the artist (Roberts, p. 333). 

Above all else, Freemasonry's spirit of Brotherhood 

had a special place in Burns' heart. Roberts states that 

"For Burns, Freemasonry was a compound of 

mysticism and conviviality" (p. 335). This attitude is 

found in one of his most famous works, "Auld Lang 

Syne", a song that millions of people around the world 

know and love. We hear it at New Years and our 

moved by its message of old friends reminiscing 

about days past. T.G. Paterson, in "Auld Lang Syne 

and Brother Robert Burns" says: 

For [Burns], "Auld Lang Syne" is a concrete 

expression of his love of mankind and his ideal of 

international brotherhood. 

What a fitting tribute that Burns' song of International 

Brotherhood is sung the world over in the spirit that 

he wrote it. Also fitting is the fact that it is the last 

song in the movie "It's a Wonderful Life", the story of 

a man who gave up his personal dreams for others, 

and sees all of his friends come to his aid when he is 

in trouble. Burns and the character George Bailey 

share one thing in common, in that, when all seemed 

lost, friends rallied and aided in his relief. George 

Bailey's guardian angel Clarence states "No man is a 

failure when he has friends (which I might paraphrase 

'Brothers'); a sentiment that would be heartily agreed 

with by Brother Robert Burns. 
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—Editor 

KNIGHTS OF ST. ANDREW 

A 
nother Reunion is over and it was a great 

success, especially since for many of our 

Staff, it was their first time in the 

driver’s seat!.  Thank you to Ill. Jeff 

Horton, 33°, Sid Leluan, 32°, K.C.C.H., Bob 

Richards, 32°, K.C.C.H. and the ladies of Desert Star 

No. 54 for keeping some of the very key activities 

running smoothly. 

New KSA Room—It is a work in progress but the 

KSA now has a permanent home.  Ill. Bro. Rex 

offered the Knights an unused room off of the South 

stairway, if we would clear it out and fix it up.  So, if 

you saw SK Duane Brown, 32°, K.S.A. and others  

with trolley-loads of stuff weaving their way through 

the reunion, that’s just what was being done.  By the 

end of the reunion, we had a usable space and it was 

christened at our Nov. 9 Stated Meeting.  There’s still 

a lot of outfitting and organizing to do but we’re off to 

a good start.  Thank you, Ill. Bro. Rex for the 

opportunity! 

Robert Burns Night—is scheduled for Jan. 27th.   

SK Randy Ronald is leading the charge again this year 

but is asking for our help in securing donations for our 

Silent Auction.  The menu is on the website and flyers 

are being sent to all area blue lodges and posted on 

electronic media.   

The menu won’t leave you wanting … we’re having  

Carl Peterson back this year along with the Tucson 

Pipers and the Seven Nations Highland Dancers ... a 

fantaastic silent auction and, of course, THERE’S 

THE HAGGIS!   

Let’s discuss these items … and more … when we 

meet again on December 14. 

SK Benjamin  E. Headen, 32°, KSA 

Venerable Master,  

Tucson Knights of St. Andrew 

with the axe changing into an 

embedded sword over time?  That 

there may be some message to be 

had for those that are led to explore 

The Suicide King by a suggestive 

thought from an inner voice?  

There are indeed several stories or 

versions of why the King of Hearts 

is called the Suicide King, however, 

it would be wrong of me to spoil the 

hunt so to speak, if you ever decided to chase that Rabbit 

yourself.  

 

Bro. Robert G. Kille, 32, K.C.C.H 

Assistant Personal Representative,  

Valley of Tucson 

 

THE SUICIDE KING  

(from page 10) 

http://www.srmason-sj.org/council/journal/1-jan/paterson.htm
http://www.srmason-sj.org/council/journal/1-jan/paterson.htm
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TUCSON SCOTTISH RITE MAINTENANCE FUND 

Your gift to the Tucson Scottish Rite Cathedral Foundation, Inc., qualifies as a tax deductible donation. 

Please accept my gift of:      $25.00         $50.00        $75.00        $100.00     Other ___________  

Name:  __________________________________________________________  

Address:  ________________________________________________________  

City: ____________________________ State:  ________  Zip Code:  _________  

Email: ___________________________________________________________  

Phone: ________________________ Cell Phone:  ________________________  

   My check, payable to the Tucson Scottish Rite Cathedral Foundation, Inc., is enclosed. 

Please charge my:             MasterCard          VISA          Discover Card           American Express 

Account #: ___________________________________________________ Exp. Date:_________________ 

Signature: _____________________________________________________________ 

Mail to:  Tucson Scottish Rite Cathedral Foundation, Inc.—P.O. Box 391—Tucson, AZ  85702-0391 


